








ence	was	 “the	birthplace	 of	 the	modern	ecu-
menical	movement,”	and	“a	watershed	between	
two	eras	of	Church	history.” 1）	 In	 the	wake	of	
Revisiting the 1910 World Missionary Conference – 


















	 This	paper	examines	 the	backgrounds	of	 the	World	Missionary	Conference	held	at	Edinburgh	 in	
1910.	Beginning	with	William	Carey’s	proposal	 for	decennial	conferences,	missionary	cooperation	eventu-












ment	 toward	Christian	unity	 is	helpful,	but	 it	
also	masks	the	constant	interplay	between	mis-
sion	and	ecumenical	cooperation	that	is	perhaps	
a	more	 accurate	 description	 of	 this	 period.3）	






	 In	the	first	part	of	 this	paper,	 I	propose	to	
return	to	some	of	 the	well-known	backgrounds	

























the	official	 1,215	delegates	 to	 the	World	Mis-
sionary	Conference,	 only	 19	 represented	 the	











were	 included	amongst	 the	delegate	 lists	 for	








	 As	 the	 first	 decade	 of	 the	 21st	 century	
comes	to	a	close,	 the	missionary	movements	of	






















these	 institutions	and	 to	 the	Davis	 family,	 the	
author	offers	his	warmest	thanks	and	gratitude.
Part I: 
Preludes to 1910 - Missionary Coopera-










here	 to	recount	all	 four	of	 these	movements,	 I	









ary	participation	 at	 conferences	was	 largely	





work	 into	 the	 future.	At	both	the	Madras	and	
the	Shanghai	conferences,	missionaries	attended	









ence	 on	mission	was	 first	 voiced	by	William	




starting	 in	 1810,	which	would	 be	 a	 “general	
association	 of	 all	 denominations	 of	Christians	



















the	 two	new	organizing	principles	 of	 official	
delegates	and	working	committees.15）	The	sig-
nificance	of	 this	new	conference	structure	was	













that	 this	 system	was	 implemented	because	 it	
was	so	“successfully	followed	at	the	South	India	
Missionary	Conference	of	1900.” 18）






tions,	whereas,	 at	Shanghai,	 the	 total	number	
attending	was	1,186	of	which	509	were	voting	











The	 nineteenth	 century	 opened	 in	 the	






into	 being.	 Is	 the	 twentieth	 century,	 in	
these	opening	years,	to	witness	the	welding	
of	 these	broken	 fragments	 into	something	
like	unity? 22）





















as	one	precursor	 to	 the	eventual	 formation	of	
the	United	Lutheran	Church	in	America	in	1918.	
	 The	 third	 conference	prior	 to	Edinburgh	









not	 influence	 the	 structure	of	 the	Edinburgh	
conference,	 it	did	affect	 the	proceedings.	The	
Tokyo	conference	can	be	said	to	have	prepared	
the	Japanese	delegates	 for	 their	roles	 in	Edin-
burgh	through	their	presentation	of	ideas	about	
mission	and	unity.27）	







Second,	 the	 language	of	 the	conference	and	 its	
records	was	 in	 Japanese	 rather	 than	English.	
These	 two	 factors,	 unity	 between	 Japanese	














committee	reports,	 it	did	have	a	 full	 schedule	
over	six	days	of	eighty-one	speeches	and	papers	










	 Speaking	 on	 the	 topic	 “The	Outlook	 for	
Christian	Education,”	 Ibuka	Kajinosuke	 (1854-


































of	 a	Christian	university.36）	We	will	 return	 to	
this	resolution	in	part	two	of	this	paper.
	 Addressing	 the	 topic	 “The	Formation	 of	
Ministers,”	Harada	Tasuku	(1863-1940),	President	
of	Dôshisha,	 similarly	 argued	 that	 there	was	
dire	need	 for	Protestant	churches	 to	establish	
union	theological	universities	 for	 the	 formation	









versity	and	wanted	 to	study	 theology	 for	
the	purpose	of	evangelistic	work	 in	Japan,	
where	 could	 they	go	 to	 study?	 Is	 it	 not	
the	case	 that	 there	 is	no	such	place?	For	
the	future	of	Christian	mission,	it	is	crucial	
that	people	be	 cultivated	 for	 intellectual	
leadership	 in	Japan.	However,	 if	 there	are	
no	schools	 for	theological	education	to	cul-
tivate	such	leaders,	it	will	be	impossible	to	






















“become	one”	 in	 their	 common	work	 toward	
Japanese	 society.	Honda	 closed	by	offering	a	
hope	 for	 the	 future	that	missionaries,	who	had	













Voices from China and India - Visions of 
One Family and True Friendship




Not	 only	 is	 the	 ideal	 of	 a	united	Church	
taking	more	and	more	definite	shape	and	
colour	 in	 the	minds	of	 foreign	missionar-
ies	at	work	 in	 foreign	 lands,	but	 it	 is	also	
beginning	under	the	influence	of	the	grow-
ing	national	consciousness	in	some	of	these	





their	origin	 in	controversies	 remote	 from	
the	circumstances	of	the	Church	in	mission	
lands.45）	









religions	of	 this	nation,	we are to bear the re-
sponsibility for reforming the traditional thought	
33
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patterns of western Christianity.” 46）	Yokoi	was	
not	 alone	 in	advocating	 Japanese	expressions	
of	Christianity	 in	 order	 to	 engage	 in	mission	
in	Japan.	For	example,	Uchimura	Kanzô	 (1861-
1930)	 famously	advocated	 “Japanese	Christian-







	 During	 the	 discussions	 at	Edinburgh	 on	
Commission	VIII,	a	young	Chinese	pastor	 from	
Beijing,	Cheng	Jingyi,	spoke	very	directly	to	the	





translation	of	 the	New	Testament,	 as	well	 as	






church	 in	China,	 Cheng	 argued,	 “From	 the	












	 Cheng	voiced	 a	 very	 clear	 vision	 of	 the	
church	 in	which	all	denominations	and	nations	







consecrated	the	 first	 Indian	bishop	of	 the	An-
glican	Church	 in	India	 in	1912,	and	was	 instru-
mental	 in	expressing	a	vision	of	an	 indigenous	
Indian	led	church.52）	Azariah’s	speech,	delivered	
on	 the	evening	of	 June	20th	 of	 the	conference	
is	 a	helpful	 introduction	 to	a	 significant	 issue	
of	 that	day,	namely,	 the	 relationship	between	
foreign	and	 indigenous	workers.	Opening	his	
speech,	Azariah	wrote,
The	problem	of	 race	 relationships	 is	 one	
of	 the	most	 serious	problems	confronting	
the	Church	today.	The	bridging	of	the	gulf	
between	 the	East	 and	West,	 and	 the	 at-
tainment	of	a	greater	unity	and	common	










missionaries	 and	 Indian	Christians	had	 often	








can	be	 fully	 realised	not	by	 the	English-
man,	 the	American,	 and	 the	Continental	
alone,	 not	by	 the	 Japanese,	 the	Chinese,	
and	the	Indians	by	themselves	–	but	by	all	
working	 together,	worshipping	 together,	
















We	ask	for	love.	Give	us	FRIENDS ! ” 56）
	 It	 is	almost	 impossible	 to	 fully	understand	
the	 impact	of	 these	words	upon	 the	assembly	
in	1910.	Carol	Graham	has	written	that	this	was	
“indeed	the	cat	among	the	pigeons.” 57）	Azariah	














relationships	 and	 their	 local	manifestations	
between	workers	 of	 differing	national	 back-
grounds.	Mutuality	and	equality	in	relationships	
between	 those	who	differed	 in	 language,	 cul-
ture	and	history	could	only	be	accomplished	by	
“worshipping	and	 learning	together”	 the	 image	
of	Christ.
Voices from Japan - A “New Era” of Unity












lus	and	goal;	and	 in	 it	 the	whole	Christian	





ern	delegates	 to	understand,	 Ibuka	 spoke	 in	
terms	much	easier	to	grasp,	stating,
My	Christian	 friends,	 if	 you	will	 simply	
recall	the	names	Oxford,	Cambridge,	Edin-
burgh,	Yale	and	Princeton,	you	will	at	once	
realise	 the	significance	of	 the	resolution.	 I	
know	we	are	asking	much.	But	may	we	not	
expect	great	things	of	God? 62）







university	was	needed	as	a	 corrective	 to	 the	








a	Christian	university	 in	Japan.	However,	 it	 is	
illuminating	that	Tokyo	Women’s	Christian	Uni-






	 By	using	the	example	of	 foundational	 insti-
tutions	 in	Great	Britain	and	the	United	States,	












	 Another	 delegate	 to	Edinburgh	 from	 Ja-











and	a	 school	were	of	vital	 importance	 for	 the	
formation	 of	 a	 Japanese	 clergy	 and	 church.	
This	report,	though	sounding	a	bit	dated	today,	
contains	 issues	that	echo	Ibuka’s	speech	at	the	
Tokyo	conference,	 and	also	 continue	 to	be	of	
relevance	 today	as	Christian	 theological	 insti-








during	 the	 19th	 century.	The	 tensions	 inher-
ent	 in	 the	process	 of	 the	Americanization	 of	
an	 immigrant	church,	as	well	as	the	Civil	War,	
resulted	 in	 the	splintering	of	 the	descendants	







sionary	organizations	 in	 the	 field	often	helped	
bring	about	organizational	unity.	This	trend	also	
manifested	 itself	 in	Lutheran	churches	 in	 the	
United	States.	For	example,	the	United	Synod	of	
the	South	had	been	cooperating	informally	since	
1898	 in	 Japan	with	 the	United	Danish	Evan-
gelical	Lutheran	Church	 in	America,	and	their	
missionary	Dr.	J.M.T	Winter.68）	In	October	1908,	
















day	 that	 the	report	by	Commission	VIII,	 “Co-
Operation	 and	 the	Promotion	 of	Unity”	was	
presented,	which	noted	Lutheran	movements	
toward	unity,	 especially	 that	 of	 the	General	
Council,	the	United	Danish	Lutheran	Church	in	
America,	and	the	United	Synod	of	the	South	in	










Synod	coming	close	 to	us,	 and	 I	believe	 that	
the	United	Synod	South	will	be	the	medium	of	
union	between	those	two,	if	they	ever	unite.” 73）	


















unity	 that	were	already	 in	 the	process	of	un-
folding.	The	call	for	a	new	Christian	university,	
and	the	movement	 toward	Lutheran	unity	are	












Voices from Japan - National Indepen-
dence and Spiritual Experience
	 The	report	of	Commission	II,	 “The	Church	
in	 the	Mission	Field,”	was	given	 on	 16	 June	
1910	at	 the	Edinburgh	conference.	That	report	
admitted	 to	 the	 tensions	 inherent	 in	churches	
seeking	Christian	unity,	while	at	the	same	time	
remaining	 faithful	 to	 their	differing	historical	
traditions.	The	Commission	quoted	 from	 the	
1908	Lambeth	Conference,	 “We	must	 fix	 our	








cal	vision	of	 the	unity	of	 the	church	that	 is	al-
ways	a	future	promise,	and	unity	that	is	always	
a	present	possibility	and	challenge.	
	 The	Commission	admitted	 to	 the	divided	
nature	of	Western	Christianity,	and	wrote	that	
missionaries	 should	 “encourage	 this	desire	 for	
unity,	and	make	their	sympathetic	desire	to	pro-
mote	it	evident	to	all	the	Christian	communities	
under	 their	 care.” 78）	Though	 the	Commission	
noted	 the	 role	of	missionaries	 in	encouraging	
unity,	it	also	did	so	using	paternalistic	language	
such	as	 “under	 their	 care,”	 representative	 of	
this	 colonial	 period.	What	would	 it	mean	 for	




























































the	 spiritual	 experience”	 of	 the	 local	 church,	
stating,	 “Teach	 the	Bible	without	 too	much	of	
our	 interpretation,	and	then	be	patient	as	well	












only	 for	 the	sake	of	 the	Churches	 in	non-
Christian	 lands,	but	 I	 think	 that	 is	 impor-
tant	 for	 the	sake	of	 the	mother	Churches,	














by	missionaries	 cooperating	 together,	 and	by	




















	 At	Edinburgh	 various	 non-western	 del-









voices	 from	 a	 century	 ago	 continue	 to	 be	 a	
source	of	challenge	and	hope,	as	contemporary	
churches	continue	 to	 face	 theological	division	
and	 estrangement	 from	 one	 another.	 Ibuka	
and	Stirewalt	both	 saw	 the	possibility	 of	 the	
beginning	of	a	 “new	era”	at	 the	 time	of	Edin-
burgh.	They	trusted	that	God	would	 lead	their	























４）	Bosch,	David	J.,	Transforming Mission: Paradigm 





７）	For	a	 list	of	official	delegates	 to	 the	Edinburgh	
conference	 see,	 “List	 of	Official	Delegates”	 in	
World Missionary Conference, 1910. Reports of 
Commissions I to VIII and vol. IX, The History 
and Records of the Conference Together with Ad-









ment	of	 these	 four	movements	 leading	 to	Edin-
burgh	 is	 still	 one	of	 the	clearest	expositions	of	
how	the	 impulse	 to	ecumenical	unity	was	borne	
by	cooperation	in	mission.





ing	Dream,’”	 International Review of Missions,	
Vol.	38	 (April	1949),	pp.	181-192.	Rouse	amassed	
vast	resources	to	imagine	what	such	a	conference	
would	have	 looked	 like	had	 it	been	held	 in	1810.	



























ture.	See	Report of the Fourth Decennial Indian 
Missionary Conference Held in Madras, December 








decided	on	 in	 order	 to	 commemorate	 the	 first	
century	of	Protestant	missionary	work	 in	China.	
See	Records: China Centenary Missionary Confer-
ence Held at Shanghai, April 25 to May 8, 1907	
(Shanghai:	 Centenary	Conference	Committee,	
1907),	p.	II.	
20）	Report of the Fourth Decennial Indian Missionary 
Conference,	pp.	vii-xvii;	Hogg,	pp.	24,	27;	and	Re-
cords: China Centenary Missionary Conference,	p.	
807.	











real	unity	 in	our	common	witness	 to	 the	Gospel	
of	 the	grace	of	God.”	As	differing	churches,	 they	
sought	 “to	plant	one	Holy	Catholic	Church.”	See	
Records: China Centenary Missionary Conference, 
pp.	409-410.
26）	For	 the	 records	of	 the	 conference,	 see:	Kaikyô 














the	participant	 lists	 in	Records: China Centenary 
Missionary Conference, pp.	784-807;	and	Records 
of the General Conference of the Protestant Mis-



























31）	Meiji bunka shi dai 6 kan shûkyô.	 Kaikoku	
hyakunen	kinen	bunka	jigyôkai	hen	（Tokyo:	Hara	
Shobo,	 1980）	p.	 413;	 and	Kishimoto,	Hideo,	 ed.	
Japanese Religion in the Meiji Era	（Tokyo:	Ôbun-
sha,	1956）	p.	293.	Between	1,200	and	1,300	persons	
attended	 the	conference.	See	Kaikyô gojyû nen 
kinen kôen shû, “Hashigaki.”
32）	 Ibuka,	Kajinosuke,	 “Kirisutokyô kyôiku no zento,” 








bun sono yon,”	 in	Kaikyô gojyû nen kinen kôen 
shû, p.	578.
37）	Harada,	Tasuku,	 “Kyôekisha no yôsei,” Kaikyô 
gojyû nen kinen kôen shû,	p.	 79.	Harada	was	a	
pastor	of	the	Japan	Congregational	and	President	
of	Dôshisha	 (1907-1920).	 In	1920	he	was	 invited	
to	assist	in	establishing	the	Department	of	Asian	




40）	Honda,	Yôitsu,	 “Kako oyobi shôrai ni okeru sen-








45）	World Missionary Conference, 1910, 8:83-84.
46）	Yokoi,	Tokio,	Shûkyôjô no kakushin (Tokyo:	Kei-
seisha	Shoten,	1893),	p.	49.	Emphasis	mine.	Yokoi	
Tokio	 also	 spoke	 at	 the	World’s	Parliament	 of	




47）	See	Uchimura,	Kanzô,	 “Nihonteki kirisutokyô,” 
Uchimura Kanzô shinkô chosaku zenshû	 (Tokyo:	
41
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Kyôbunkan,	 1963),	 24:205,	 and	 “Mukyôkai ron,” 
Uchimura Kanzô shinkô chosaku zenshû	 (Tokyo:	
Kyôbunkan,	1963),	18:86-88.	
48）	World Missionary Conference, 1910,	8:195-197.
49）	 Ibid.,	9:45;	Also	see	Daniel	H.	Bays	biography	 in	
Biographical Dictionary of Christian Missions,	p.	
130;	 and	Brian	Stanley’s	 thorough	 treatment	of	
Cheng	Jingyi,	pp.	107-111.
50）	World Missionary Conference, 1910,	8:196.
51）	 Ibid.,	8:197.	“All	one	in	Christ	Jesus”	is	the	motto	
of	the	Keswick	Convention.
52）	Azariah	had	been	present	 at	 the	 1902	Madras	
conference,	speaking	at	a	missionary	meeting	on	
the	evening	of	December	17th	in	Victoria	Hall.	See	




Church	Unity,”	Mission Legacies: Biographical 











59）	World Missionary Conference, 1910,	9:40.	See	vol.	
9,	pp.	39-41,	for	the	list	of	special	delegates.






known	phrase	 from	his	 sermon	on	 Isaiah	54:2-
3,	“Expect	great	things	from	God;	Attempt	great	
things	 for	God.”	See	Carey,	Memoir of William 
Carey, D.D.,	p.	50.
63）	 Ibid.,	3:159-160.
64）	Tôkyô joshi daigaku no hachijyû nen.	Tôkyô	joshi	
daigaku	hachijyû	nen	shi	hensan	iinkai,	ed.	(Tokyo:	





65）	World Missionary Conference, 1910, 9:55.	Stire-
walt	was	a	 founder	of	Japan	Lutheran	Theologi-





gakuin kenkyû kiyô (Vol.	43,	2009),	pp.	19-32.
66）	Stirewalt,	Arthur	 J.,	 “Attitude	 of	World’s	Mis-
sionary	Conference	Toward	Educational	Work,”	




necessary	 for	 the	 completion	of	 the	 campus	of	
Kyûshû	Gakuin	in	Kumamoto.
67）	Nelson,	E.	Clifford,	Lutheranism in North Ameri-
ca, 1914-1970	(Minneapolis:	Augsburg	Publishing	
House,	1972),	pp.	14-17.
68）	Huddle,	Benjamin	Paul,	History of the Lutheran 
Church in Japan	 (New	York:	Board	of	Foreign	
Missions,	The	United	Lutheran	Church	 in	Amer-
ica,	 1958),	 pp.	 87-88;	 and	Fukuyama,	Takeshi,	
Nihon fukuin rûreru kyôkai shi (Tokyo:	Nihon	
Fukuin	Rûteru	Kyôkai,	 1954),	 pp.	 46-48.	Winter	
worked	 in	Saga	and	was	on	the	 initial	 faculty	of	
the	Lutheran	seminary.
69）	Fukuyama,	p.	94.	




71）	World Missionary Conference, 1910,	8:101.
72）	SD,	June	21,	1910.	See	also	World Missionary Con-
ference, 1910,	9:55.
73）	SD,	June	21,	1910.	 In	1918	 these	 three	churches	
merged	to	 form	the	United	Lutheran	Church	 in	
America.




















is	 the	same.	1）	A	 joint	conference	 in	Japan.	 In-
terchange	of	native	workers,	 Interchange	of	mis-
sionaries,	subject	to	approval	of	Board,	a	common	
treasurer,	 that	 conference	 formulate	 rules	 for	
prosecution	of	 its	own	work,	 that	 these	articles	
of	cooperation	go	into	effect,	as	soon	as	the	three	
Boards	ratify	such,	and	the	missionaries	be	noti-








77）	World Missionary Conference, 1910, 2:267.
78）	 Ibid.,	2:268.
79）	 Ibid.,	 9:51.	Honda	Yôitsu	attended	as	a	 “special	
delegate”	of	the	American	Executive	Committee.
























“Just	 as	 the	 religion	 of	Christ	 triumphed	over	
the	religion	of	Rome,	not	by	destroying,	but	by	
absorbing	all	that	was	valuable	in	the	older	faith,	
so	the	appropriation	of	all	that	the	ancient	culture	
of	the	Orient	can	contribute	will	be	for	the	Glory	
of	God,	our	Father,	and	of	our	common	Lord	and	
Savior,	Jesus	Christ.”	Harada	emphasized	the	nec-
essary	contributions	of	all	cultural	expressions	of	
Christianity	toward	the	unity	of	Christ’s	body	the	
church.
84）	 Ibid.,	2:373.
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エディンバラ世界宣教協議会（1910年）再訪
─アジアにおける背景と参加者たち
ティモシー・S.	マッケンジー
　この論文では1910年にエディンバラにおいて開催された世界宣教協議会の背景を検証する。ウィリ
アム・ケアリによる10年ごとの宣教会議開催の提案に始まる宣教師たちの協力は、ようやく1910年に
エディンバラで実を結んだ。エディンバラで、誠静怡、V.S.アザリア、本多庸一と原田助というアジア
を代表する者たちが「すべての聖人と共に」働いたり、礼拝したり、学んだりすることによってのみ、
われわれは「神の愛を理解することができる」と主張した。井深梶之助とA.J.スタイワルトはエディン
バラが「新しい時代」の始まりだと理解した。これらのエディンバラからの声が私達に思い起こさせる
のは、私達は自らと異なる人々と出会い交流することによってのみ、キリストの体である教会が「神の
豊かさ」を表すことを見、理解するようになるということである。現代の多くの教会が互いに神学的な
分離と疎遠を経験していることに対して、これらの声はチャレンジと希望を与える。本論文は、この草
創期の宣教とエキュメニズムとの間の根本的な関係が、いかに現代の教会の理解に影響を与えたかを示
そうとするものである。
Keywords：エキュメニカル運動，エディンバラ，明治時代，世界宣教協議会，アジア

